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INTRODUCTION

The life and woks of Matteo Ricci (1551—1610) have long
been regerded as outstanding and exemplary in the field of cultural
adaptation and missiology. He has been considered a modern pioncer
in recognizing the inherent value of the indigenous cuiture and
tradition, and adapting it to Christianity. Through the Jesuit
missionary policy of “becoming Chinese” Ricci sought to bring the
gospel of Christ to China, This meant that Ricci and the Jlesuits
decided to ally themselves with Confucian doctrine and practice,
and thus become Confucian literati or gentlemen-scholars. In their
judgment this was the best way to Christianize China.

Ricci’s critique and usc of Confucianism is the major topic of
this study. Ricci sought a distinctive type of alliance with Con-
fucianism principally because the intellectual options of Confucian
doctrine were favorable towards Christianity, and because the social
identity of Confucian literati, i.e. the intellectual and moral leaders
of the people, was decidedly advantageous. Even though such @
missionary policy was new, difficult, and demanding, it provided
Ricci and the Jesuits with a way to establish themselves within
Chinese culture and society. It also contributed to the formation of
an explicitly anti-Buddhist and anti-Taoist missiology, and opened
the way to the possibility of a Confucian Christianity. In effect
Ricci belicved that the best if not the only way to establish
Christianity in China was through the culture and tradition of
Confucianism.

The original dissertation was divided into five chapters. The
first chapter deals with an introductory exposition and a general
history of Confucianism. It begins with the original teachings
ascribed to Confucius and leads through the major historical deve-
lopment and formation of the Confucian system. It deals with the
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central Confucian virtue of jen (humanitarianism or benevolence),
the notion of heaven and its Mandate, the ideal superior man, and
the distinctive customs of Chincse rites. The historial treatment
cmphasizes the formation of a classical Confucianism and the inno-
vative developments of Neo-Confucianism. Chu Hsi and Wang
Yang-ming are singled out as the two most prominent Nco-Confucian
philosophers of the Ming period (1368—1644). This is the historical
setting for the Jesuits’ entry into China in the late sixteenth
century.

The second chapter deals with the particular historical con-
ditions when Ricci and the Jesuits came to China. The Confucianism
of the late Ming period is seen to have its own distinctive charac-
teristics. It was a period of great political and moral turmoil.
Corruption was rampant, and various forms of destruction seemed
dangerously imminent. Many reform-minded Confucian literati sought
to find salvation in a return to Confucius, There were many aca-
demies or confraternities of scholars who avidly sought to resoive
the crisis of the day. They wished to remain faithful to orthodox
Confucianism while attempting to find new and better ways to
effect a moral renewal. One such group of reform-minded Con-
fucian literti was the Tung-lin Academy. This academy was very
powerful and influential in the time of Ricci. The members and
sympathizers of the Tung-lin Academy were primarily interested
in the moral, political, and intellcctual purification and reformation
of the country. Such a Confucian program would begin with one-
self, extend to the ruling class, and reach out to the whole cmpire,
People from such groups as the ‘Tung-lin Academy were open and
Interested in the new teaching of Ricci. Many became friends, and
a few were even converted to Christienity. In this chapter we
recount how several well-known Confucian literati were attrated
and converted to Christianity,

Ricci’s contact with and critique of Confucianism form the central
subject-matter for the third chapter. Frs, Ruggieri and Ricci were
the first Jesuits to enter China under Fr, Valignano’s missionary
policy of “becoming Chinese.” As a result Ricci sought to master
the Chinese language, adapt himself to Chinese ways, and find
favorable means of introducing Christianity into China. Ricel learned
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and gradually found his way through experience. At first he wore
the robes of a Buddhist bonze as was cxpected of him. But on the
basis of his own experience, he came to realize that jt would be
better to wear the garb of the Confucian scholar and thus initially
to identify himsclf with Confucianism. In studying Chinese, Ricei
came to read the Confucian classics, This led to his radical
distinction betwecn the ancient teaching of Confucius and the
cottemporary philosophy of Neo Confucianism.  {le accepted  the
truths of ancient Confucianism, and on the basis of the Confucian
classics, he rejected the aberrations of Neo-Coufucianism. He based
his own “revisionist” orthodox interpretetion of ancient Confuci-
nism on the central doctrine of one truc God, the immortality of
man’s soul, and the nceessity of the moral sanctions of Heaven and
Hell, Ricei claimed that all these truths could be found or were at
least implied in the ancient Confucian classics. He saw anclent
Confucianism as an imperfecl cthical theism. In order to become
a complete religion it needed Christianity. Concerning the question
of Chineic rites, Ricei tolerated them but prudently added that
they should be changed,

The fourth chapter deals with the writing, publication, and
analysis of Ricci's Buok of 25 Paragruphs. Ricci’s teaching on the
practice of virtuc is presented us a general teaching of perennial
philosophy which would be agrecable to all truth-secking philoso-
phers.  [n this context the central thomes of harmony, human
limitations, and practical wisdom are discussed, Ricel directed his
teaching primarily to the Confucians in the pattern of recognizing
their wisdom and also lecading beyond it to the greater teaching of
Chrislianity.

In the linal chapter we summarize and cvaluate Ricel’s missio-
logical work by comparing the rclationship of Confucianism and
Christiunity with the relationship of Stoicism and Christianity.
The similarities ar striking, We propose that Ricei himsclf under-
stood Confucianism as a kind of Chinese Stoicism, and thus sought
to form a Confucian Christianity according to the model ol a
Stoical Christianity, Just as in Renaissance Hurope the Jesuits were
using the pagan classics of Greece and Rome as a propacdeutic 1o
Christianity, so too Ricci proposcd to use the pagan Confucian
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For purposes of clarity and precision, the titie of this excerpt has
been changed to Marteo Ricci’s Use of Epictetus.

This study would have been impossible without the assistance
and encouragement of numerous people. I can only single out a few
of them at this time. My first debt of gratitude is to my director,
Fr. William A. Van Roo, S.]J., who patiently and generously
undertook to guide me in this work; he was generous with his
time, unsparing in checking and correting my work, and most con-
siderate in offering helpful suggestions and guidelines. Special
thanks are also due to Fr. Joseph Shih, 8. J., who originally pro-
posed the thesis topic and who introduced me to Ricci’s Book of
25 Paragraphs: he was most kind in explaining the intricacies of
Confucianism and its history, especially in the Ming period when
Ricci was in China, I also wish to thank in a special way my
fellow Jesuits at the Collegio Bellarmino who in their own way
patiently and lovingly supported me in all my ups and downs. I
would like to extend my gratitude to my religious superiors in
Wisconsin and Korea who have given me the opporiunity and
privilege of doing this work.
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classics as the prolegomenon to Christianity. Ricci understood
western Stoicism and Chinese Confucianism as similer moral philo-
sophies of life used to form and educate the cultured gentleman or
superior man, This understanding is confirmed by the discovery
that Ricci’s Book of 25 Paragraphs is f undamentally a translation
and paraphrase of Epictetus’ Encheiridion. Ricci’s struggle to establish
a Confucian Christianity also led him to a new understanding of the
secular-as-sacred.

In the presentation of the dissertation we have translated the
Chinese text of Ricci’s Book of 25 Paragraphs into English, and aiso
provided the paraliel texts of Epictetus’ Encheiridion, in Section I,
C. Unless otherwise stated, any direct quotations from Ricci are in
our own English translation. The majority of these quotations, as
will be seen, are taken from Ricci’s personal account of the Chinese
mission (to be found in Pasquale D’Elia’s Fomri Ricciane) and from
his private correspondence (to be found in Tacchi Venturi’s Opere
Storiche del P. Matteo Ricci). With the aid of these works we have
attempted to understand Ricei’s mind as he grasped and formulated
his understanding of Confucianism and attempted to establish the
foundations of a Confucian Christianity. Through the different
media of two great and independent cultures, Ricci sought to
understand and express the transcuitural reality of Christianity.
The Book of 25 Paragraphs represents an outstanding example and
an historic landmark in bicultural commusication,

The excerpt printed here combines and re-arranges clements
found in chapters three and five. It begins with the discovery and
analysis of Ricci’s use of Bpictetus’ Encheiridion in the Book of 25
Paragraphs. Ricci’s use of Stoicism to teach morality to the Con-
fucians leads to the study of how Ricci understood the Chinese
Confucianism of his day. For this was the context and audience
which inspired him to form and develop his distinctive type of
missiology. Finally the study concludes with some theological
reflections on Ricci’s missionary approach. This final section places
Ricci’s attempts to teach moral philosophy and the practice of
virtue in the larger and multidimensional process of Christianization
and man’s coming to the fullness of life in Jesus Christ. The title
of the original thesis was Matteo Ricci and a Confucian Christianity.
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1. MATTEO RICCI'S USE OF EPICTETUS

A. Writing and Publication of the Boek of 25 Paragraphs

In 1605 Matteo Ricci (1552—1610) published 2 small moral
treatisc on the practice of virtue which he entitled the Book of 25
Paragraphs. He had wiritten part of the manuscript in 1599—1600,
but for various reasons it was not prepared for final publication
until five vears later.! Upon compietion of the preliminary copy,
Ricei had recourse to his usual way of preparing it for publication.
He circulated the manuscript among his friends for their comments
and corrections. After incorporating their suggestions, he wouid
prepare the text for final publication. The Jesuits did not have
permission to publish in China, and censorship was an unbearably
long and frustrating process.? Therefore, with the approval of his
religious superior, Ricci wrote his treatises in the form of letters
and gave them to his Chinese friends. They in turn took it upon
themselves to publiish his writings. Thus the problems of censorship
and publication delays were happily obviated, and Ricei’s writings
were quickly printed and disseminated among his Chinese friends.

By 1602 Ricci had written fouricen paragraphs of his Book of
25 Paragraphs. Some of his Chinese friends read the manuscript and
one, a certain Wang K'eng-v'ang, decided to include this piece of
writing in his own work, Miscellanies of the Study of Iucam. Wang
himself emtitled Ricci's contribution as Clear Words and inserted it

! Cf. Epilogue to the Book of 25 Paragraphs. Hsu Kuangch'i’s epilogue,
Feng Yingching’s preface and Ricci’s text of the Book of 25 Paragraphs is
given on pp. 21-50; henceforth will be referred to as: preface, epilogue and
text of B of 25 P.

* Tacchi Venturi, Opere Storiche del P. Marteo Ricci, 2 vols.,, (Macerata,
Italy: Filippo Giorgeti, 1913), II, 304-305. In a letter to Father General in
Rome, Ricci writes of the problem of imprimarur and publication, He tells
the general that most of the Carechism and the Chrisrian Docirine, have
been published without official permission of the ecclesiastical censors in
India, although in a way which has been approved by Fr. Valignano.
Ricci goes on to suggest that it would be better if the right of censorship in
China be given to the superior of the mission. Henceforth this work will be
referred to as Tacchi Venturi, Opere Sroriche.





